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Mark 11:1-11 The beginning of the End

Today is significant in our study in the book of Mark. Today is the beginning of the
account of the last week of Jesus life. Of course when you look at the book of Mark, you
notice that we are only 2/3rds of the way through the book! There are still 6 chapters
left. Mark may have added some events that take place at different times into this final
week, but this type of length matches what we saw when we worked our way through
John way back in 2017 and 2018 where nearly half of the gospel of John is covering the
last week of Jesus’s life. Specifically, today, we are looking at the event that opens up
the final week of Jesus’s life which is the entry in Jerusalem found in Mark 11:1-11. We
know it as the triumphal entry or Palm Sunday by tradition. And this event is all about
fulfilling prophecy and drawing clear attention to the fact that Jesus is the Messiah who
fulfilled the Old Testament prophecies. There is practical truth for us in this event as
well, but it can only be seen at the end after the event is complete, so let’s begin by
reading Mark 11 starting with verse 1 and | will read through verse 6. As they
approached Jerusalem and came to Bethphage and Bethany at the Mount of Olives,
Jesus sent two of his disciples,2 saying to them, “Go to the village ahead of you, and
just as you enter it, you will find a colt tied there, which no one has ever ridden. Untie it
and bring it here. 3 If anyone asks you, ‘Why are you doing this?’ say, ‘The Lord needs it
and will send it back here shortly.”” 4 They went and found a colt outside in the street,
tied at a doorway. As they untied it,5 some people standing there asked, “What are you
doing, untying that colt?” 6 They answered as Jesus had told them to, and the people let
them go.

The very first sign that we have that there is going to be some prophetic fulfillment
taking place is the mention of the Mount of Olives in verse 1. The Mount of Olives was
always associated from Old Testament times with the coming of the Messiah, so it is
significant that Mark mentions it here. And it is the fulfillment of Messianic prophecies
that is at the center of what is happening here. It may not be clear at first, but it is the
reason why so much attention is put on this colt. We find out in the book of Matthew
that it is a Donkey’s and many people of course just know Jesus rode a donkey. Now we
normally think about the triumphal entry and Palm Sunday primarily just as entering into
Jerusalem on a colt. But the gospel writer here Mark under the inspiration of the Holy
Spirit spends far more verses describing getting a donkey’s colt than the actual entry
into Jerusalem itself. That’s because the donkey is crucial to our understanding why this
event is important. In order to see why, we need to go to the Old Testament book of
Zechariah, chapter 9. This passage is key to understanding the detail put into the
acquiring of this colt. In Zechariah 9, God speaks through the prophet Zechariah and
begins the chapter by prophesying the conquest of Alexander the Great, king of the
Macedonians. Alexander would eventually overthrow the Persian king, Darius, and with
that end the Persian empire in 334BC. And as part of that conquering of the Persian
Empire, God’s judgement would come against a list of cities and people groups that had
come against the people of God. Included in the list of those facing destruction by
Alexander’s armies were Tyre and Sidon, Ashkelon, Gaza, Ekron and the Philistines. But
the main point that God prophecies through Zechariah comes in verse 8, where God
promises that rather than destruction, Jerusalem would be spared from the oncoming
armies. God speaking in Zechariah 9:8 says,8 Then | will encamp at my house as a
guard, so that none shall march to and fro; no oppressor shall again march over them,
for now | see with my own eyes. This event is not recounted for us in the Bible, but
Jewish historical sources say that Alexander and his armies show up to Jerusalem and



rather than marching against it and destroying it, they leave it alone due to a dream that
God gave to Alexander. Is that true, maybe so or maybe not:--but either way Jerusalem
was spared as God prophesied. Then based on that prophesy, we move into verse 9, the
direct connection to Mark 11, and | want us to read Zechariah 9:9-11. Rejoice greatly, O
daughter of Zion! Shout aloud, O daughter of Jerusalem! Behold, your king is coming to
you; righteous and having salvation is he, humble and mounted on a donkey, on a colt,
the foal of a donkey. 10 | will cut off the chariot from Ephraim and the war horse from
Jerusalem; and the battle bow shall be cut off, and he shall speak peace to the nations;
his rule shall be from sea to sea, and from the River to the ends of the earth. 11 As for
you also, because of the blood of my covenant with you, | will set your prisoners free
from the waterless pit.

So, now tied to the salvation of God’s people, Israel in the case here in Zechariah,
Zechariah prophecies that there is a true king coming, who rather than destroying them
as Alexander could have, will bring salvation. The understanding is that this savior is the
one who saved them from destruction, but the extent of this king and Savior’s influence
is far greater than the people of Israel. The entire earth comes under his control, and
yet he enters the city of Jerusalem riding on a young donkey. This event then would
mark the entrance of the king. But then notice verse 11, because it is important to
include it in this prophecy. The salvation that is offered comes because of a covenant
sealed with blood. Even in the prophecy of a king, a Messiah who rides in on a donkey to
Jerusalem, there is a connection to the sacrificial shedding of blood that leads to
freedom and salvation. So the kingdom that the Messiah brings will extend over the
whole earth, but not without blood being shed to make that kingdom and the salvation it
brings possible. The Jewish people recognized that this scripture in Zechariah was
prophetic and was talking about the Messiah. It is likely that the people gathered to
welcome Jesus into the city had this picture in their minds. But they were not connecting
it to the sacrifice that would make his kingdom possible, even though he has prophesied
it clearly and the Old Testament itself was clear in its requirement of shed blood. The
writer of the New Testament book of Hebrews recognized this when he wrote in
Hebrews 9:22 Indeed, under the law almost everything is purified with blood,

and without the shedding of blood there is no forgiveness of sins. And it is not just the
passage in Zechariah that makes this connection between sacrifice and the Messiah and
a donkey colt. Another significant Messianic passage is Genesis 49. This is speaking
about Judah, the 4th born son of Jacob, who would be the direct ancestor of king David
and therefore Jesus Christ as well. Genesis 49:10-11 says, The scepter shall not depart
from Judah, nor the ruler's staff from between his feet until tribute comes to him; and to
him shall be the obedience of the peoples. '' Binding his foal to the vine and his donkey's
colt to the choice vine, he has washed his garments in wine and his vesture in the blood
of grapes. So, once again there is a king from Judah’s line connected with a donkey’s
colt and washing or purifying by blood. Of course this is poetic prophetic language, but
the connection cannot be a coincidence.

There is no salvation without the sacrifice of the Savior, which has been connected by
prophecy from the earliest point in the Old Testament with a king coming on a donkey’s
colt. So Jesus getting this colt in fulfilment of the prophecy in Zechariah and Genesis as
well is highly significant to show that he is that Savior, their Messiah. And what we see
as Jesus now rides on this colt shows exactly what is described in Zechariah. Let’s read
verses 7-10. 7 When they brought the colt to Jesus and threw their cloaks over it, he



sat on it. 8 Many people spread their cloaks on the road, while others spread branches
they had cut in the fields. 9 Those who went ahead and those who followed shouted,
“Hosannal!” “Blessed is he who comes in the name of the Lord!”10 “Blessed is the
coming kingdom of our father David!” “Hosanna in the highest heaven!” The crowds who
had followed Jesus how accompanied and welcomed him into the city of Jerusalem with
what can only be described as words of praise that recognized Jesus as the Messiah.
While most of the time we just think of the word Hosanna as some sort of shout of
praise, the word, “hosanna” is much more specific. The word “Hosanna” is from a
Hebrew word which means literally, “Please save us or deliver us!” They were
recognizing in Jesus an ability to save them, although as will become clear, they do not
connect that salvation with sacrifice. Their words even come from a Messianic portion of
Psalm 118:25-27 where we see the words that form the basis of Hosanna as Psalm
118:25 begins Save us, we pray, O Lord! O Lord, we pray, give us success!* Blessed is
he who comes in the name of the Lord! We bless you from the house of the Lord. The
Lord is God, and he has made his light to shine upon us...

So what is immediately clear in this event is that the crowds were looking for a Messiah,
and they recognized Jesus as that Messiah. So what went wrong? How does this event
match with what happens a week later as he is nailed to a cross? It should be noted
first, that the crowds gathering to welcome Jesus, are not necessarily the same crowds
yelling crucify him a week later. Those details are not clear from Scripture, and although
there seems to be a natural tendency to equate the crowds here with the crowds yelling,
“crucify him,” they are not necessarily the same. While recognizing this fact, there is a
clue as this passage draws to a close that may show how crowds could be this fickle.
Immediately what happens shows that while Jesus is clear in his fulfillment of prophecy
as the Messiah, he would publicly deny being the type of Messiah that the crowds had
misunderstood him to be. The crowds saw the colt he rode and recognized the Messiah,
but they missed the Old Testament connection of that colt to a blood sacrifice. But that
is what is central to who Jesus is as the Messiah, not riding a colt and entering
Jerusalem as a king. And the crowds seem to immediately melt away, and continue to
leave as they realize Jesus did not come into the city to proclaim a revolution against
Rome.

| say this because as this passage ends Jesus is left alone with the 12 disciples. And
where does he go? To the temple, to the place where the blood sacrifices are offered.
Look at verse 11. 11 Jesus entered Jerusalem and went into the temple courts. He
looked around at everything, but since it was already late, he went out to Bethany with
the Twelve. Mark is the only gospel writer to give us this detail. The other gospel writers
that tell us of the triumphal entry into Jerusalem definitely paint a picture of triumph in
the entry into the city. The gospel writer Matthew tells us in Matthew 21:10, And when
he entered Jerusalem, the whole city was stirred up, saying, “Who is this?” And Luke
tells us that Jesus’s entry into the city was such a huge event that the entire city
seemed to be in an uproar. Luke talks about the same shouts from the crowd of
followers and it was so loud that we read in Luke 19:39-40 ...** And some of the
Pharisees in the crowd said to him, “Teacher, rebuke your disciples.” * He answered, “|
tell you, if these were silent, the very stones would cry out.” But this is not the scene
that Mark is painting for us. He wants us to see that these crowds quickly leave and
Jesus is alone. He goes into the temple, which is important for two reasons. One as we
will see next week, the temple that was supposed to be a place where God, where really



he (Jesus) was worshipped, and where his own sacrifice was pictured over and over by
animal sacrifice, had been emptied of true worship. And two, his purpose was to fulfill
with his own body and blood the redemption that those sacrifices made in that temple
pictured. But, he did not stay there in the temple. This is not where he would be found
as their Messiah. He goes unrecognized and alone to the place that stands at the center
of Israel’s faith, the place that represented everything he came to fulfill. But just like the
crowds who left, his own people rejected him. And rather than recognizing their true
Messiah, the one they saw fulfill prophecy, the one who had been taught about and
pictured in the temple, the people of Israel would rally around the leaders from that
temple yelling “crucify him.” And as | will point out possibly several more times before we
get to that place, it would not be a Jew, but a Roman soldier who sees the man on the
cross and in Mark 15:39 recognizes that... “Truly this man was the Sonof God!”

So what can we learn from this event? We usually focus on the shouts of “hosanna” and
“blessed is he who comes in the name of the Lord.” We write songs from these words -
lots of them in fact! In many churches, even here sometimes in the past, on Palm
Sunday, we wave palm branches to remember this event of the triumphal entry. But
Jesus wasn’t interested in the loud shouts of praise. Those people quickly moved on to
other things and my earlier remarks notwithstanding, many would reject him days later.
He wanted the followers who may not stand out as exceptional men, but who obeyed
him by getting the colt, who stayed with him when the crowds were gone, and now
quietly followed him the 3 kilometers to Bethany after leaving the city they had gloriously
entered a few hours before. It’s easy to come to church, to raise your hands and sing
songs, perhaps even wave palm branches each year on the Sunday we celebrate this
event, but then leave the building and fail to follow the one we claim to worship. It’s easy
to be a part of a crowd declaring Hosanna, “save us” but not go through our week with
our eyes focused on the glorious cross of Christ that provides that salvation. It feels
good to quote in unison, “Our father in Heaven, hallowed be your name, your kingdom
come, your will be done...” but then fail to pray that each day for our own lives that we
live in this world. There is no true worship apart from being a disciple, apart from being
a follower of Jesus Christ. And for all who follow Jesus, there is coming a day where we
will stand with all those who have followed him with palm branches in our hands and
according to Revelation 7:9-10be part of... “a great multitude that no one could

number, from every nation, from all tribes and peoples and languages, standing before
the throne and before the Lamb, clothed in white robes, with palm branches in their
hands, '°and crying out with a loud voice, “Salvation belongs to our God who sits on the
throne, and to the Lamb!” But for those who do not follow him, Jesus is coming again,
and this time, it is not on the peaceful colt, but as Revelation 19:11 describes, "' Then |
saw heaven opened, and behold, a white horse! The one sitting on it is called Faithful
and True, and in righteousness he judges and makes war...then in verse 16... On his robe
and on his thigh he has a name written, King of kings and Lord of lords. This is Jesus,
who we follow while we wait for his return. Let’s pray.



